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5
Lord Sabaoth

God’s name is sacred in the extreme among orthodox Jews. It is so holy that certain traditions
closely guard its use. For example, before writing the divine name, a scribe must carefully prepare his
heart and mind. Once he begins writing, he does not stop until it is finished. According to tradition, no
interruptions are permitted, even to greet a king.
The most transcendent of all of God’s names is YHWH (Yahweh). It was called “the ineffable
name.” To protect it, it was read aloud as Adonai, “the Lord.” This name, along with the title Elohim, is
frequently combined with other words. In this manner we obtain the familiar compound names, such
as: “Yahweh-Jireh” (the Lord my Provider), “Yahweh-Shalom” (the Lord our Peace), “YahwehRapha” (the Lord my Healer), and others. These names are meant to help us understand key
components of God’s nature, the sum total of which is God Himself. Compound names are used about
30 times in Scripture, with each uniquely fusing some aspect of human need to a corresponding
attribute of divine supply (peace, healing, provision, etc.).
Yet there is one formulation of the compound name that is far more prevalent than all others,
occurring approximately 290 times by itself—nearly ten times more than all the other compound
names combined! This is Yahweh or Elohim paired with the Hebrew word tzevaot, translated “hosts”
or “armies”. In English this becomes Lord Sabaoth, the Lord of hosts.1

In This Day We Fight, Francis Frangipane says, “From the sheer number of references alone, we
see that ‘the Lord of Hosts’ (or the God of Armies) is the revelation of the Most High most frequently
demonstrated to mankind in the Bible.”2
Lord Sabaoth paints God in the bold military colors of a divine warrior. Don’t be fooled here.
Angelic warriors are not cute, cuddly creatures, but fierce spirits of awesome power, so much so that
when one appears in Scripture, he often has to tell the people around him not to be afraid.3 Their
number—“ten thousand times ten thousand” (Dan. 7:10, KJV)—is entirely at God’s disposal, and
cannot be defeated. The supernatural power of angels is evident in their capacity to:
• Strike men blind (Gen. 19:11, 2 Kings 6:18)
• Call down fire and brimstone from heaven (Gen. 19:13, 21-25)
• Move stones weighing many tons (Mat. 28:2, Mark 16:4)
• Unfasten iron manacles (Acts 12:7-11)
• Open locked prison cells (Acts 5:19)
• Kill rulers (Acts 12:23)
• Sweep through army encampments with plague and death (Sam. 24:15-16; 2 Chron. 32:21;
Isa. 37:36)
• Release various calamities in the book of Revelation
In light of this, the New International Version’s rather weak translation of “Lord of hosts” into
“Lord Almighty” has been criticized for muddling the explicit military tone. Yet while the denotation
of Sabaoth is “warriors,” the connotation may be closer to “strength” or “power.” In this view, the
hosts of heaven are best understood archetypally as a real and present threat to evil, expressed in the
ascendancy of justice, righteousness, truth and salvation, not guns, bombs and human striving. Justice
is always at the heart of Lord Sabaoth’s righteous warfare. The sum total of the observations below
inform us of the Lord’s priorities, methods and His purpose in man. I cannot be more emphatic on this

point: the Lord of hosts is not drafting a camo-wearing militia in Montana, but a rulership-minded
people who are willing to contend in love, humility, prayer and fasting for the breaking of demonic
strongholds.

The Divine Warrior and King
Elisha’s apprentice was granted a literal sighting of God’s heavenly army. As human armies with
horses and chariots encircled the city of Dothan, Elisha calmly tells his servant,
“Do not fear, for those who are with us are more than those who are with them. Then
Elisha prayed and said, ‘O Lord, I pray, open his eyes that he may see.’ And the Lord
opened the servant’s eyes, and he saw; and behold, the mountain was full of horses and
chariots of fire all around Elisha” (2 Kings 6:16-17).
While impressive, this is not the first revelation of God as warrior. The first came when Pharaoh’s
army was destroyed in the Red Sea. On the shores of victory, Moses and the sons of Israel sing a song:
“I will sing to the Lord, for He is highly exalted; the horse and its rider He has hurled
into the sea...The Lord is a warrior; the Lord is His name...
Your right hand, O Lord, is majestic in power, Your right hand, O Lord, shatters
the enemy. And in the greatness of Your excellence You overthrow those who rise up
against You; You send forth Your burning anger, and it consumes them as chaff...
Who is like You among the gods, O Lord? Who is like You, majestic in holiness,
awesome in praises, working wonders? You stretched out Your right hand, the earth
swallowed them...
The peoples have heard, they tremble; anguish has gripped the inhabitants of
Philistia. Then the chiefs of Edom were dismayed; The leaders of Moab, trembling grips
them; all the inhabitants of Canaan have melted away.” (Exo. 15:1-18).

From this great hymn of praise, we realize:
1. God wants us to know Him as a warrior. In light of His single-handed defeat of the most
powerful nation (Egypt) and human ruler (Pharaoh), the people unequivocally acknowledge
God as their dread champion, a warrior unparalleled.
2. The warrior was spoiling for a fight. He had multiple objectives:
• To multiply signs and wonders throughout Egypt (Exo. 7:3).
• To humiliate the gods of Egypt (Exo. 12:2, cf. Num. 33:4).4
• To bear witness among the Egyptians that He was the true God (Exo. 14:4).
• To bring honor to Himself “through Pharaoh...his army...chariots...horsemen” (Exo.
14:17).
3. God’s triumph is on behalf of His people. The direct recipients are oppressed and
downtrodden humans. Slaves are liberated. The weak are made strong. As already stated, Lord
Sabaoth fights to restore justice. (This will be explored more later.)
4. God receives greater praise and recognition as a result of His victories in war.
5. Other nations and gods should fear Him. The breaking of Egypt is a shot across the bow of
other Canaanite tribes. Yahweh’s clear intent is to continue His victorious march over other
god-kings. Sensing this, the Canaanite rulers rightly fear Yahweh and His people.
For obvious reasons, Lord Sabaoth inspires terror in the heart of His enemies. Now pause and ask
yourself, how much fear does the church inspire today? Do kings dread the prayers and service of the
living army of God? Do principalities and powers tremble in their high councils in anticipation of our
next frontal assault? If Lord Sabaoth is our leader, why not? I propose it is because we pose no real
threat. We take no ground, we yield it. We exist in a static, perpetually defensive posture, surrendered
to political correctness, feeling slightly embarrassed and at a loss to explain the ways of a Divine
Warrior to our culture of “peace.”

The Israelites had no such luxury. They understood themselves as a tribe of warriors. There are
dozens of references to “men of war,” “valiant men,” “valiant warriors,” and men “arrayed for battle”
in the first fifteen books of Scripture. The Exodus was rightly understood as an act of war by God upon
a corrupt human king and a depraved system of slavery. As such, the high drama of those events
fundamentally shaped the new nation’s identity, and later informed their conquest of Canaan. No less,
Lord Sabaoth must inform our own tribal concept of God. If the Lord of hosts was so instrumental in
founding the nation of faith, shouldn’t He be allowed to define our identity, too?
The activity of Christ involves victory and dominion. Since the Messiah was regarded as a
human king, and Jesus is King of kings, “God’s warring activity is intimately connected with His
kingship.”5
“Who is the King of glory? The Lord strong and mighty, the Lord mighty in battle...Who
is this King of glory? The Lord of hosts, He is the King of glory” (Psa. 24:8, 10).
Moses knew this God intimately, but before Israel could take the land, Joshua needed his own
introduction. So an early manifestation of the Lord of hosts appeared to him:
“Now it came about when Joshua was by Jericho, that he lifted up his eyes and looked,
and behold, a man was standing opposite him with his sword drawn in his hand, and
Joshua went to him and said to him, ‘Are you for us or for our adversaries?’
And he said, ‘No, rather I indeed come now as captain of the host of the Lord.’
And Joshua fell on his face to the earth, and bowed down, and said to him, ‘What has
my lord to say to his servant?’” (Josh. 5:13-14).

A Barren Woman’s Prayer
Given the clear military themes surrounding the divine warrior, Scripture refuses to allow us to
drift into carnal, selfish applications. Yes, the Divine Warrior is real. He is the Christ! But before you

start to pound your war drums, pause and register with surprise that the first official use of the name,
Lord of hosts, occurs in a passage not about war, but in the prayers of a barren woman. When Hannah
desperately prays for a child, her petition is offered to the Lord of hosts. If God will grant her request,
she will dedicate the child as a Nazirite.6 Soon after, when Lord Sabaoth hears and answers, Hannah
gives birth to the prophet Samuel. This is the first occurrence of Yahweh Tzevaot in the Bible.7
The second, being intimately connected to the first, is no less surprising. This time, a young
shepherd faces a giant named Goliath and warns him that he is armed with “the name of the Lord of
hosts” (1 Sam. 17:42-47). David had great confidence in Lord Sabaoth, to the point of declaring in
advance that he would cut off Goliath’s head and give his dead body to birds and beasts, “that all the
earth may know there is a God in Israel” (v. 46).
Who anointed David? That’s right, Samuel. Thus we see in the first two occurrences of Lord
Sabaoth’s name that 1) fervent intercession brings forth 2) Naziritic consecration which produces 3) a
clear prophetic voice by which 4) anointed destinies are produced, 5) giants are challenged and
overcome and 6) the king is made known.
Every single part of this equation contains DNA from the Lord of Armies. Do you see? Names
are banners we come under. Specific DNA produces specific results in prayer. When we come into
alignment with a focused aspect of God, as He has disclosed Himself, we stand in line to receive that
part of God, because now we have faith for it. “Faith comes from hearing, and hearing by the Word of
Christ” (Rom. 10:17).
Follow this: When God is revealed as provider, man receives provision. When God is revealed as
savior, man receives salvation. When God is revealed as healer, man receives healing. When God was
finally revealed as the ruler and commander of armies, Israel received her king! It is Samuel who
anointed both Saul and David. As an intercessor, Hannah launched a process far greater than she could
have possibly imagined. Each of the six steps listed above, from Hannah’s prayer to David’s crown, is

meaningful in and of itself, but we must not fail to see the bigger picture. A specific revelation of God,
released in prayer by a barren woman, became a seed that later bore fruit on the lips of a young warrior
king, and this king was anointed by God to establish the throne upon which Messiah Himself would
rule. Hannah likely had no idea the scale of events she set in motion. She just wanted a son. But in her
passionate prayer (so fervent that Eli the priest finally accused her of being drunk), she appealed to the
Lord of hosts for the first time in biblical history. And boy, did she get an answer! Samuel, the Nazirite
prophet, was so dear to God that none of his words were allowed to fail.8
Do you see the ekklesia of Christ foreshadowed here? If not, don’t fret. We have to unthink some
wrong stuff before we can replace it with right stuff, so I want to make sure key themes in the Word are
clarified to fully enable a revolutionary shift in the second half of this book. We’re getting there! In
Chapter 8 we’ll begin a straightforward discussion of how Jesus promised to build the ekklesia, not the
church, but we have so much ground to cover first. For now, it is important to note that a barren
woman’s prayers (she who could bring forth no life) inaugurated God’s name as Lord of hosts.
Furthermore, the answer to her prayers was powerful not only in its time, but also timeless, leading
straight from David to David’s son, Jesus the Christ.

War and Peace...and Justice
Part of the reason Lord Sabaoth answered Hannah’s prayers is because He is committed to
restorative justice for all under the oppression of Satan, suffering in a fallen world. We must briefly
examine this further. First, let’s say what justice (and dominion, for that matter) is not. God’s justice,
along with His zeal to bring it to pass, is not about fists and a vengeful spirit, nor the demonization of
those with whom we do not agree. In human terms, spiritual authority is the product of a humble heart,
not “might makes right.”9 Dominion does not mean to behave domineeringly. We certainly need God’s
power—we’re barren without it!—but He doesn’t need ours at all. For this reason, David told Goliath,

“(Lord Sabaoth) will give you into our hands...that all this assembly may know that the Lord does not
deliver by sword or by spear” (1 Sam. 17:47). Though the fame of David’s victory was rightly his, he
deferred to the source, Lord Sabaoth. “God, not humans, is the one who wins victories...God’s
miraculous intervention provides the victory.”10
So a loving God wages war. How can this be? It is crucial that we see God in His totality. He is
not schizophrenic, one moment warring, the other loving. The virtues of love and mercy by which He
extends salvation to sinners, tenderly cares for the weak and the broken, and also delivers the
oppressed, are the same motivating passions which stir Him to wrath and war against His enemies,
those who defile purity, obstruct justice, and oppress the weak. He is humanity’s ultimate ally in that
He is committed to destroy everything that is harmful to our lives. His warfare is an expression of
covenantal love.
The wholeness and unity of God means every facet of His nature works in perfect harmony. So
Lord Sabaoth is the divine manifestation by which Yahweh Shalom produces peace, Yahweh Jireh
produces abundance, Yahweh Rapha produces healing, etc. God does not war because He enjoys
violence, but because He delights in justice. He relishes the triumph of His own nature above every
inferior substitute, including every demonic foe that seeks to oppose Him. As such, He is utterly
committed to removing barriers to love, defilements of sin, and every last vestige of Satan's rule.
Though we are continually beset by enemies, because of Lord Sabaoth, we emerge triumphant as
recipients of grace.
So while military action seems the dominant motif, it is a mistake to get stuck there. Yahweh
Sabaoth’s zeal is most consistently demonstrated in His oversight of the downtrodden.11
“Thus says the Lord of hosts, the God of Israel, ‘Amend your ways and your deeds, and
I will let you dwell in this place...For if you truly amend your ways and your deeds, if
you truly practice justice between a man and his neighbor, if you do not oppress the

alien, the orphan, or the widow, and do not shed innocent blood in this place, nor walk
after other gods to your own ruin, then I will let you dwell...in the land that I gave to
your fathers forever and ever’” (Jer. 7:3-7).
Interestingly, Jesus quoted from this passage when cleansing the temple.12 His indignation was
that of Lord Sabaoth because Christ is the incarnation of the Lord of hosts.13
In Isaiah 3, it is the Lord of hosts who “enters into judgment with the elders and princes of His
people (saying), ‘It is you who have devoured the vineyard; the plunder of the poor is in your houses.
What do you mean by crushing My people, and grinding the face of the poor?’ declares the Lord God
of hosts” (vs. 14-15). Lord Sabaoth also denounces the peoples’ apostasies and wayward devotion to
God’s Word.14
Yet more surprises await. In the age of grace, Jesus deepened our understanding of the Divine
Warrior. When the babe in the manger is first introduced to the world, the host He previously
commanded in Heaven now bears witness in the skies over Bethlehem. Observing the scene, we
become like Elisha’s servant in Dothan; only this time, rather than sky squadrons striking us blind, we
are granted sight. How will God’s justice be revealed? With mercy. With good news. Instead of crying,
“Death to the infidels!” the angel army sings, “Peace among men with whom He is pleased!” (Luke
2:14). Lord Sabaoth arrives to wage war on Satan, not man, securing peace for the human enemies of a
holy God at the price of His own life. The increase of His government promises an unending increase
of peace.15 God, superior in strength in every way, conquers all demonic powers, why? For the sake of
the powerless.
For this reason, we must take care how we treat the weak and underprivileged around us. Lord
Sabaoth comes to defend those with no reputation, nor rights, and no recourse to achieve their own
justice.

“Behold, the pay of the laborers who mowed your fields, and which has been withheld
by you, cries out against you; and the outcry of those who did the harvesting has
reached the ears of the Lord of Sabaoth” (James 5:4).
In all of this, the principal revelation of Lord Sabaoth is not that He goes to war, but why and for
whom. Triumph is a means to an end. His great arsenal contrasts with man’s in that God is not
motivated by the hopes of more war, but of paradise restored.
“The Lord of hosts is with us...He makes wars to cease to the end of the earth; He
breaks the bow and cuts the spear in two; He burns the chariots with fire. Cease striving
and know that I am God” (Psa. 46:7, 9-10).
Warren Wiersbe believes this entire psalm is a musical reflection on God’s deliverance of
Jerusalem from the Assyrians in the time of King Hezekiah.16 It is also likely the inspiration for Martin
Luther’s famous hymn, “A Mighty Fortress is Our God,” whose verses introduce each major section of
this book. Read all of Psalm 46 and you will see several dynamics regarding the overshadowing
protection and strength which the Lord of hosts gives His people:
1. God is a refuge who is present to help us in our troubles.
2. There is no need to fear, in spite of major upheavals and uncertainty
3. Instead, joy and gladness flow to those who understand God’s righteous strength
4. He is not distant, but dwells in our midst. Since He helps us, we will not be moved
5. As in Psalm 2, the nations rage against God’s sovereign support of His people
6. But ultimately, since the Lord of hosts is with us, we can be at peace.
Don’t be fooled. The promise of peace will not occur by robbing God’s victorious army of its
weapons. Rather, as with the Assyrians, peace is secured when the righteous dismantle the enemy’s war
engines.17 Lord Sabaoth does not emasculate His people to achieve peace. He empowers them.18 We
must avoid human sentimentality in our conception of God’s shalom. Peace is not some gauzy,

idealized pacifist notion where everybody mutually agrees to lay down arms. Don’t kid yourself. Satan
will never behave with an ounce of restraint, kindness or due process. He must be forcibly restrained.
He must be disarmed. When Lord Sabaoth came in the flesh He “disarmed the rulers and authorities
(and) made a public display of them, having triumphed over them” (Col. 2:15).
You may ask, if Christ has already triumphed, what is our role? Good question, since evil is still
clearly at work in the world. In every generation, Jesus gathers His ekklesia to enforce and expand the
outworking of His victory in practical terms. We are meant to achieve this with weapons of prayer,
fasting, repentance, worship, confession, servanthood, sacrifice and truth. Before the Lord returns, war
is the only path to peace. Otherwise, if we defer in our role, the enemy gains squatter’s rights to the
land, and the gates of Hades prevail.
“Possession is nine tenths of the law” is more than a proverb, it is a spiritual truism. We must not
allow the enemy to possess our land by default. He must be challenged and cast down from every place
and every person he seeks to control. The revelation of Lord Sabaoth authorizes us to displace every
interloping spirit in this age. While this is true, our imperative to rule in Christ’s stead must never be
confused with attempts to personify power by fleshly means. We operate under constraints, in that His
power is made perfect through our weakness.19
In the final apocalyptic closing of the age, when evil is entirely called to account and meted the
justice it is due, God’s retribution among the nations will be swift and shockingly complete. Yet both
now and then, our weapons are the blood of the lamb (not the spilling of blood), combined with
confession even to the point of martyrdom.20 Once more, Lord Sabaoth will stride forth, no longer a
babe, nor a crucified Messiah, but with armies from heaven and roaring lambs on earth, to rescue those
this world had crushed. His eschatological ferocity will be justified in every sphere of human
experience where our natural strength has failed: in the total elimination of tyranny, oppression,
famine, war, usury, cruelty, trafficking and disease. He has a heavenly host, but as the contingent of His

human host, we also have the full resources of Heaven at our disposal. Until He comes, we engage the
enemy with an alert spirit, guided by clear objectives, refusing to negotiate with demonic principalities
in their control of our world.
Our mandate of dominion yields no room for moral concessions, within or without. This is what
it means to exert the escalating, total dominion of Christ until He returns.

6
The Dominion Thread

In Jericho, the harlot Rahab tied a “cord of scarlet thread” to her window, marking her home to be
spared by Joshua’s troops. Some see this as the origin of the “red light” tradition for houses of
prostitution. This may be true. Yet for Rahab, that scarlet thread was the beginning of her redemption.
Many years ago, W.A. Criswell preached a famous sermon that compared the Bible to a patchwork
quilt sewn together with Rahab’s “Scarlet Thread of Redemption,” a long-noted symbolism dating all
the way back to St. John Chrysostom. Along with redemption, Scripture’s quilt is woven of other
threads, too: rebellion threads, sovereignty threads, Messiah threads. In this chapter we will explore the
dominion thread.
A story will help. Back when Shug Jordan was coach at Auburn University, he asked his former
linebacker Mike Kollin if he would help him do some recruiting for Mike’s old alma mater. At the
time, Mike was with the Miami Dolphins and Shug wanted to skim the cream from the Miami area.
“Sure, coach. What kind of player are you looking for?”
The coach replied, “Well Mike, you know there’s that fellow, you knock him down, he just stays
down?”
“We don’t want him, do we, coach?” Mike answered dutifully.

“No, that's right. Then there’s that fellow, you knock him down and he gets up, you knock him
down again and he stays down.”
Mike said, “We don’t want him either, do we coach?”
Shug shook his head, “No, but Mike, there’s a fellow, you knock him down, he gets up. Knock
him down, he gets up. Knock him down, he gets up. Knock him down, he gets up.”
Mike smiled. He got it. “That’s the guy we want, isn’t it, coach?"
Shug Jordan shook his head, “Mike, we don't want him either. I want you to find the guy who’s
knocking everybody down. That’s the guy we want.”21
Perfect! That’s the guy. Believe it or not, God is looking for guys like that, too. People with a
dominion spirit. Precisely because Christ has come, Lord Sabaoth in the flesh, and because Lord
Sabaoth is the manifest will of God for justice and redemption, God seeks men and women to join his
Justice and Redemption Team with a contending spirit of dominion for the cause of Christ in the earth.
Does the notion of rulership sound bold? It shouldn’t.
Dominion was the original state of humanity.

The Genesis Mandate
Rulership has been the divine plan for man from the beginning.
“Then God said, ‘Let Us make man in Our image, according to Our likeness; and let
them rule’...And God blessed them; and God said to them, ‘Be fruitful and multiply,
and fill the earth, and subdue it; and rule over the fish of the sea and over the birds of
the sky, and over every living thing that moves on the earth’” (Gen. 1:26, 28).
God’s first pronouncement was that Adam was meant to rule. While he was created in the context
of divine fellowship—“let Us make man”—by which we understand that Adam’s deepest source of
life, joy and satisfaction was God Himself, Adam’s job description was to rule! God was not apologetic

about this plan. In fact, the proximity of the two phrases, “in Our image and likeness” to “let them
rule,” is meant to bring revelation: When we see God as He is, and by extension, man as he is, an
understanding of rulership is released.
All of creation was to be subject to man. Why? This is a simple case of cause and effect. How
can humanity bear God’s image and not rule? It demeans the complete rulership of God to populate the
earth with image bearers who have no capacity for dominion. Intimacy may be what moves God’s
heart, but dominion gives Him honor. This is part of the function of Christ, to restore the dignity and
authority of man as God’s co-regent over creation. To understand this, we must admit that the earlierstated definition of Christ is incomplete. Christ literally means “The Anointed One,” but implicit in this
title is “The Anointing of this One.” You see, it is not only the person upon whom the Spirit rests, but
the Spirit that rests upon Him. In a sense, the Anointed One merely implies selection. It is a
designation. What does the Anointed One do? More importantly, how does He do it?
Jesus answered this when He went about “for this purpose, that He might destroy the works of
the devil” (1 John 3:8)—casting out demons, opening blind eyes, healing the lame, raising the dead,
challenging corrupt rulers, preaching truth. It was the anointing upon Him by which the people
understood that He was, in fact, the Anointed One. As the incarnate Lord Sabaoth, Jesus had an Isaiah
61 preaching-releasing-healing-liberating-comforting-devil destroying anointing upon Him by the Holy
Spirit. Thus, an amplified rendering of Christ would be, “The Anointed One and His Anointing.” This
same Holy Spirit was then poured out at Pentecost, on Peter, on Philip, on Paul...on you! It is the Spirit
of God which regenerates and recreates you.
Make this personal. Can you be filled with Him and not destroy the works of the devil?

The Job Description
To exercise Christ’s dominion over Satan is to rule on Earth.

Adam quickly failed his commission. He abdicated, and Satan began to reign on Earth with an
iron fist. The world was so immediately plunged into darkness that just a few generations later, God
had to wipe out the entire species and start over again with Noah. Yet God didn’t alter His original
intent for humanity. Thus, in every slice of redemptive history, we see God calling His people back to
their rightful place of rulership.22
In the Garden, Eve was promised the seed of a ruler who would “bruise (Satan) on the head, and
you shall bruise him on the heel” (Gen. 3:15). This prophesy is restated in Psalm 110, where the
enemies of the Messiah are made His footstool. From the very beginning, God promises that the
authority Adam forfeited will be restored.
Next, Abraham was granted an exalted, divine patronage. In modern terminology, we might call it
“Favored Nation” status. God’s language of covenant toward His friend is full of outrageous blessings,
protection and rulership: “I will make you a great nation, and I will bless you, and make your name
great; and so you shall be a blessing; and I will bless those who bless you, and the one who curses you
I will curse...and kings shall come forth from you” (Gen. 12:2-3, 16:6).
In honor of His promise to Abraham, when Egypt oppressed God’s favored nation, He rescued
them from their powerful oppressor in the most sensational ways imaginable. The extraction plan was
full of natural calamities that clearly expressed God’s dominion over creation, false gods, injustice, and
Pharaoh himself. But divine dominion was only a case in point. Later, in the promises of Deuteronomy
28:1-14, Yahweh makes it clear that the children of Israel are also meant to enjoy mastery over every
sphere of life. If they would but follow God and obey Him, “all these blessings shall come upon you”:
• Blessings wherever you live (v. 3)
• Blessings of increase: children, harvest, herd (v. 4)
• Blessings on provision and food (v. 5)
• Blessed at home and away from home (v. 6)

• Enemies will be defeated and forced to flee (v. 7)
• Future provisions will be safeguarded, labors will be favored (v. 8)
• They will be established in holiness before the Lord (v. 9)
• They will act as a faithful witness to others and earn their respect (v. 10)
• They will abound in prosperity: children, harvest, herd (v. 11)
• They will lack famine and drought, rain will be plentiful (v. 12)
• Resources will exceed need, so that they can lend and never need to borrow (v. 12)
• They will be made the head, not the tail; be above, not beneath (v. 13)
This is such a clear picture of productive, successful living that we are tempted to disbelieve. Yet
God is committed to building a nation of kings and priests who understand and express His rule over
the train wreck of sin’s influence until the dominion of sin totally bows before the dominion of Christ.
As others have said, we are being “trained to reign.”
And so the history lesson continues with Joshua, who not only conquered Jericho, but displaced
all other nations.23 God promised him, “Every place on which the sole of your foot treads, I have given
it to you...No man will be able to stand before you all the days of your life...that you may have success
wherever you go” (Josh. 1:3-7). In one instance, God promised Joshua victory over the Amorites.
When it looked like some of the enemy might escape, Joshua cried out to God for a miracle. He did not
want victory, he wanted total dominion! In response, God moved miraculously to support Joshua’s zeal
for rulership to the point of raining large hailstones and stopping both sun and moon “until the nation
avenged themselves of their enemies” (Josh. 10:13). The Bible says there was no day like it, when the
Lord “listened to the voice of a man” (v. 14). This is the heart of God, that we partner with Him in
prayer until the triumph of Lord Sabaoth is made manifest on earth. When we speak, He listens,
unleashing the armies of heaven, dethroning rulers of iniquity,24 bringing ruin to His enemies.

Later still in redemptive history, King David came to embody Messiah to such a degree that
Christ was called the Son of David.25 The fact that Messiah occupies a human throne (David’s) means
in part that His rulership is expressed in tangible, material, human terms. Jesus, the son of David,
touched people. As a man, He touched lepers and the lame, He healed eyes and released demoniacs
from their torment. As a man, He challenged oppressive rulers. He shifted regions and cities by
demonstrating the dominion man had lost.
For this reason, the prophets of the Old Testament were fixated on the Messiah, because they
fundamentally understood that His rule would also restore Israel to her glory, and dominion to the
people. The lost blessings of Abraham—lost to Assyria, Babylon and Rome—would be restored. In
true Davidic fashion, as when David’s victory over Goliath became the people’s victory, the natural
consequence of Messiah’s rule was understood to transfer to the entire nation. Daniel foresaw a time
when “the sovereignty, the dominion, and the greatness of all the kingdoms under the whole heaven
will be given to the people of the saints of the Highest One” (Dan. 7:27).
Finally, the book of Revelation confirms both the total victory of Christ and the fulfillment of
man’s role as overcomers. Reigning with Christ on Earth is the destiny of the redeemed.26
The role of king, priest and judge actually describes spheres of rulership. The priest was
essentially ruler of covenantal relationship. He was given dominion in the form of rituals, wave
offerings, an altar and a washing bowl, all for the purpose of achieving something: atonement. The
priest was given authority to restore broken relationship. He was the channel of forgiveness for both
national and individual guilt. Judges ruled the covenantal society. Using dominion tools such as a fair
scale, the Law of Moses and an impartial heart, judges served to safeguard ethical business and family
practice. They refused bribes, honored tribal and familial land boundaries, and also made sure orphans
and widows had a voice. In criminal matters, they guaranteed that the accused were not unfairly
conspired against, that witnesses were true. Finally, the king was ruler of the covenantal nation.

Whereas priests and judges assured the rule of righteousness internally, the chief mandate of the king
was to overcome foreign invaders, secure the peace, and enforce the values and priorities of the nation
externally. Literally, the crown and the scepter were the king’s dominion tools.
In other words, the notion of dominion must be holistic. We glimpse a fuller picture in the work
of sacrifice and relational atonement governed by priests, the righteous judgment and social order
established by judges, and the commitment to war led by kings. Yet war is only part of dominion, not
the whole. Such types and shadows are meant to form a living picture by which we enter the more
complete covenantal blessings of the New Covenant found in Christ alone. But make no mistake, if the
people of the Old Covenant understood rulership, so must we, or the dominion of Christ will be found
lacking in the earth.

8
Ekklesia: The Ruling Council on Earth

We have come to the heart of the matter. Everything prior has been necessary, but preparatory,
like beginning a puzzle with the outer edge pieces. Having suitably framed the conversation with
understanding of the local culture, historical context, theological and prophetic implications, and also
divine patterns at play, we are finally ready to directly explore the richness, nuance and revolution
bottled up inside this single, mistranslated word: ekklesia. It is my aim to reclaim this word and uncork
the uprising it contains. Ekklesia has to do with many things, but perhaps most of all, authority in
prayer. The people of God must begin to pray. Not small, little polite prayers. Not ten minutes of
prayer. Do you read the headlines? The earth is groaning, society is tottering, darkness is exalting itself
like never before. Who among the people of God will rise in the Spirit to challenge the rising tide?
Supplication, adoration, confession and thanksgiving are regular parts of a prayer diet, but contending
prayer must dramatically increase! Day and night, prayer must shake the earth. When we realize we are
the ekklesia, a “prayerdigm shift” is inevitable because the word itself properly aligns our identity with
government and prayer as Jesus intended. There is power in this word to correct our function on Earth.
According to a Chinese proverb, the beginning of wisdom is to call things by their right names.
This should be obvious enough. God was very specific with names all throughout Scripture, both for
Himself and others. Names have meaning. Words have meaning. He even changed people’s names to

signify a change in their nature. Think of it this way: what if the Marines were called ballerinas, and
vice-versa? Instead of Semper Fidelis—a motto reflecting the faithfulness, courage and sacrifice of
men who are “first to fight”—what if their motto was Motu Camena, which is “poetry in motion”?
Does it matter that a bear is a bear and a lamb is a lamb?
These are not cheeky, semantic questions. Massive consequences hinge on the meaning and
intent of this word. Jesus promised to build something. What is it? Do we know? Is it okay if our
replacement word is “close enough?” My friends, I appeal to you, do not stiffen your necks in pride or
act like this doesn’t matter. Tradition and inculcation have bred a deeply passive familiarity, yet Jesus
used a specific word with specific connotations, and, as you will soon discover, our forefathers willfully
changed it! Worse, every subsequent generation has defended the change. Can we afford to be casual
about this? Do we value our cherished, traditional, substitute word above His word? For generations,
the answer has been yes. Our negligence has created a false identity and misguided mission, and we
don’t even know it.
I am told that each September in northern Manitoba, the temperature drops and rain freezes. A
sign by the road reads, “Choose your rut carefully. You’ll be in it for the next 60 miles.” Words create
culture. By adopting the word church with its totally different etymology, instead of the more
contextually accurate word of Christ, ekklesia, the movement of God has been in a rut for 2,000 years.
Don’t believe me? Pick up any dictionary. Look up ‘church.’ See if it lists ekklesia as the Greek
root. Hint: it won’t. What it will tell you is that church derives from the Late Greek word kyriakon,27
which eventually took an Anglo-Saxon twist to become “kirche” and the Scottish “kirk.” Alternately,
Smith’s Bible Dictionary wonders if kyriakon isn’t the root either, but rather, by virtue of the
connection to kirk, church might be more related “to the Latin circus, circulus, the Greek kuklos,
because the (early) congregations gathered in circles.”28

In either case, as even a nine-year-old can tell, our beloved word, church, doesn’t even resemble
the Greek ekklesia! A related form, kyriakos, appears only twice in the New Testament.29 Since
believers during the early centuries called the place in which they met, Kuriake Oikia, the Lord’s
House, this has become the common meaning.30
Obviously, translators broke the rules in a big way.31 Virtually every major commentator over the
last four centuries—Smith included—will readily admit that church actually comes from a different
word, but then, in the same breath and with apparently no discomfort, defend the merits of this
decision by appealing to the idea of “assembly,” a meaning which both words share in a very general
sense.32 The unfortunate impression left upon both serious and casual Bible students is that the word
church is an accurate translation of ekklesia in the Greek text, which is simply not the case. Once you
see it, you will likely wonder how and why it has been allowed to continue. To validly interpret Jesus
as telling Peter He would build His church would require Matthew 16:18 to read thus, “Upon this rock
I will build my kyriakon,” literally forcing a different word into the text! Simon Peter would have
replied, “Huh? What’s that?” because there is no New Testament Greek word to convey the equivalent
of our modern English word.33
The irony is painful: What we claim Jesus to be building is founded on error and myth, not
Christ. If we are building a church, we are building in vain.34 Is it any wonder “church life” often feels
like we’re chasing our tail, traveling in circles, then cringing while our faith sometimes plays out like a
circus on TV? It shouldn’t. We chose that word to define us...not Jesus’s word!

Ekklesia Means Ekklesia!
An inevitable fact of travel is that orientation affects your destination. In Lewis Carroll’s Alice in
Wonderland, Alice asks the Cheshire Cat which way she should go.
“That depends on where you want to go,” he replies.

Alice says, “I don't really care...as long as I get somewhere.”
The Cheshire cat grinned. “Well it doesn't matter then, does it?”
In many respects, this has been our attitude, but is somewhere good enough? On the one hand, if
all we want is church, we’ve got it. But if Jesus wants an ekklesia, we don’t. Solomon offers a clear
warning to those who would mismanage God’s Word. “Every word of God is tested; He is a shield to
those who take refuge in Him. Do not add to His words lest He reprove you, and you be proved a liar.”
David said God was “justified in Your words.’” And Jesus Himself said, “The words that I have
spoken to you are spirit and are life.”35
Why have we strayed to our own words? For 1,500 years in practice, and 400 years in written
form, we have taken a different course than the one He laid out for us. (More on this can be found in
‘Appendix: A Brief History of King James Version Mistranslation and the Establishment of ‘Church’
Culture’.) An illustration will help us calculate the toll of straying even a little. Suppose you were to
take off from an airport at the equator, intending to circumnavigate the globe, but your course was off
by just one degree. By the time you return to the same longitude, making one total circuit of Earth, that
tiny one-degree error will have thrown you off course by almost 500 miles. Whether the distance you
are traveling is a matter of miles or time, degrees matter. Spiritually speaking, degrees can equal
destiny. Are we on target, or off course?
In Their Finest Hour, the second volume of Winston Churchill’s grand recounting of World War
II, the story is told of how Hitler’s German High Command developed a new “split beam” radar. This
radar was guaranteed to conduct the Luftwaffe bombers to precise London targets. However, scientists
at Number Ten Downing Street figured out a way to throw off one of the Nazi’s beams by the tiniest,
undetectable amount. Soon, volleys of German bombs were exploding to no effect in remote areas.
Furthermore, the pilots were disoriented. The Prime Minister took fierce pleasure telling of one
German bomber who confidently landed in Devonshire, thinking he was in France.36

Because we are fallen creatures, human error is inevitable, even with divine things.37 But with
knowledge comes grace to repent and change course. Let’s form up, man up and line up, cooperating
with His Word as never before, rather than pretending church and ekklesia are the same thing. In the
coming darkness of the last days, sloppy devotion to Scripture will not merely be negligent, it will be
dangerous. If Jesus says we are the ekklesia, then it is high time we start thinking and acting like
ekklesia!

Becoming Ekklesia
The word ekklesia combines two Greek words: ek, ‘out of,’ and klesis, ‘a calling’ (from kaleo, ‘to
call’).” The morphology of the word (i.e. the structure and form it takes) has been used by many
preachers to suggest that “the church” is meant to be “called out, separated, holy.” While this is
certainly a true statement with regards to holiness, as numerous verses attest, it’s highly doubtful that
this is what ekklesia meant to those who heard it.38 For example, many words are a combination of
other, recognizable words, such as blackmail and butterfly. Yet over time, the words take on their own
identity. Nobody thinks of whipped milk fat soaring through the air when we say butterfly. Instead, you
picture the beautiful, winged insect, right? Why? Because etymological roots are not always sufficient.
Some words have a clear cultural and/or historical context that greatly illuminates their meaning and
usage. Ekklesia is such a word.
Ekklesia is used 115 times in the New Testament. Of these, it is improperly translated church in
all but three verses. The three remaining occurrences more accurately read as congregation or
assembly, for that is what ekklesia generally, literally means: “assembly.”39
Case closed, right? Church, assembly, congregation...it’s all the same. Not so fast. It is a general
truism that many Bible words do not have definitions so much as histories. Such is the case when,
centuries later, we reduce the fullness of ekklesia to the rather flat “assembly.”

Bear in mind, Jesus could have employed a number of worthy alternatives. He could have told
Peter He would build His family, bride, temple, army, kingdom. Likewise, if Jesus had merely meant
an assembly, He could have used other words such as the verb sunago, which denotes the action of
assembling, with its noun form, sunagoge, which denotes the meeting place in which they assembled.40
This is the Synagogue of Jesus’s day, and it enjoyed high usage. It was by no means exclusively Jewish
or religious, just as ekklesia was not. It was simply a useful word that over time came to be identified
exclusively with the Jewish culture and religion. In the common Greek of the day, sunagoge clearly
rivaled ekklesia as a generic term for assembly if that is what Jesus wanted. But He didn’t pick that
word. Why? I believe it relates to the function of this particular assembly—the ekklesia—which was
practically, linguistically and culturally intrinsic to the word, though these ideas are not conveyed by
the literal interpretation. You see, the ekklesia was not just an assembly, it was a ruling assembly. It
was governmental. By the time of Christ, having been used in this sense for approximately 500 years,
ekklesia had specific, well-acknowledged connotations. According to Oskar Seyffert’s Dictionary of
Classical Antiquities, ekklesia was originally used to describe “the assembly of the people, which in
Greek cities had the power of final decision in public affairs.”41 It was the principal assembly of the
Athenian government, which eventually became the model of government for city-states throughout
the hellenized world. Eventually, as Roman culture both supplanted and incorporated Greek culture,
this included the Roman world of Judea.
Ekklesia has both a Greek and Hebrew background. We know this because the Greek translation,
called the Septuagint, helps us.42 This translation was widely used in New Testament times, and is
quoted word-for-word by a number of the New Testament writers.43 From that fact alone, Christ's
disciples would have been familiar with the word. By comparing, we see that the idea of ekklesia was
common to the Hebrew mind due to the various times and places God assembled the nation of Israel,

such as in the giving of the Law at Sinai.44 The following verse sets the stage by which the Septuagint
translates the Old Testament equivalent of ekklesia.
“Remember the day you stood before the Lord your God at Horeb, when the Lord said to
me, ‘Assemble the people to Me, that I may let them hear My words so they may learn to
fear Me all the days they live on the earth, and that they may teach their
children’” (Deut. 4:10).
Later, in Deuteronomy 9:10 and 18:16 this is called “the day of the assembly (‘qahal’ in
Hebrew)” or in the Greek Septuagint, “the day of the ekklesia.” So, at the gathering of Sinai, we
witness the first ekklesia in Israel's history. Utilizing the Principle of First Occurrence, we see that the
Hebrew qahal and Greek ekklesia refer to a summoned people, assembling together to receive God’s
law and act upon it. While we can homiletically apply this to the idea of personal discipleship, the later
understanding of ekklesia’s governmental function forces different conclusions.
• The “ekklesia in the wilderness” (Acts 7:38) was led by Moses, the Law-Giver
• The ekklesia of grace is led by Christ, the Law-Fulfiller
• The Old Covenant ekklesia first assembled around Mt. Sinai to receive the Law of God,
thereby forming a covenantal identity
• The New Covenant ekklesia first assembled around Christ, and from Him received the
commission to carry His rulership into the earth as a covenantal community
• The Old Covenant ekklesia was summoned by the voice of thunder and trumpets
• The New Covenant ekklesia was summoned by the voice of Christ
As William Barclay notes, “The Septuagint...translates the Hebrew word qahal, which again
comes from a root which means ‘to summon.’ It is regularly used for the ‘assembly’ or ‘congregation’
of Israel...In the Hebrew sense it, therefore, means God’s people, called together by God, in order to
listen to or act for God.” For this reason, Barclay observes, “In a certain sense the word ‘congregation’

loses a certain amount of the essential meaning” because qahal and ekklesia are both, clearly,
summoned together for a purpose, rather than merely “assembling because they have chosen to come
together.”45

The Form of Ekklesia in the Greek-speaking World
A large body of secular references to the ekklesia help us understand what the term meant.
Remember, it wasn’t a specifically religious word. Far from it. Rather, the participants of the ekklesia
were:
• Male citizens over the age of 18
• Up to 6,000 in number (comprising a quorum)
And the functions of the ekklesia were:
• To actively participate in legislation
• Election of officials, including strategoi (military generals) and others, such as archons
(chief magistrates of the city-state)
• The banishment of citizens
• Judicial decisions (in limited cases)
Seyffert says, “In legal co-operation with the senate, the Ekklesia had the final decision in all
matters affecting the supreme interests of the state, as war, peace, alliances, treaties, the regulation of
army and navy, finances, loans, tributes, duties, prohibition of exports or imports, the introduction of
new religious rites and festivals, the awarding of honours and rewards, and the conferring of the
citizenship.”46
In other words, the secular ekklesia had expansive authority in determining the affairs of their
cities and territories. To adequately manage these affairs, the ruling council typically met three to four
times a month. The ordinary assembly, Ekklesia kuriai, was generally pre-scheduled and covered

routine business of state. Special assemblies were called ekklesia sugklrtoi as needed for emergencies
or other pressing concerns. All qualified persons were expected to participate. In comparing the secular
application of ekklesia to the ruling council which Jesus convened, Barclay observes, “The summons
was not to any selected few; it was a summons from the State to every man to come and to shoulder his
responsibilities; it was a summons from God to every man to come and to listen to and to act on the
word of God.”47
The responsibilities shouldered by each member came with real and collective power to enforce
the will of the ekklesia within the community. In the Apology of Socrates, Plato refers to an incident in
which the ekklesia decided to make a group of naval commanders stand trial in one group. Though
each of the men had the right to be tried individually, the ekklesia decided otherwise. The commanders
were condemned, and some, executed. This incident serves to reveal how the ekklesia was, in a certain
sense, all-powerful in the Athenian democratic system. “Apart from the fact that its decisions must
conform to the laws of the State, its powers were to all intents and purposes unlimited (emphasis
mine).”48
While it is beyond the scope of this work to fully defend what follows, the theological and
linguistic contortions that must be performed to adopt church into a Christian worldview are sizable
and humorous. Because we are using a false word, we have to add on numerous modifiers to make sure
people understand what Jesus meant. So we speak of the “local...visible...true...militant” church. It
would be nonsensical to speak of these things with reference to the ekklesia, because each of these
concepts is either explicitly embedded or, at the very least, already familiar in the usage.
Furthermore, the Apostle Paul was very skilled in the Greek of his day. If he felt another word
might have added to our understanding, he could have replaced ekklesia with another word. Instead, he
repeatedly used the same word, because “as a wise master builder” (1 Cor. 3:10) he sought to build on
the true foundation of Christ. He used the word because Jesus used the word. Jesus used the word

because it meant something very specific to those who heard it. Likewise, the writer of Hebrews, and
the apostles James and John employed the same word, over and over and over again.
Contrasting the common view of church with what has been presented thus far will likely
produce one of three reactions among readers:
1. You are unimpressed. In this view, it all sounds synonymous. Since we understand one
meaning of church to be “congregation,” isn’t this all just mincing words, i.e. “Church,
assembly, what's the difference? We all know what we mean. Let’s not major on minors.”
2. You are frustrated/angry. In this view, it all sounds dangerously disrespectful to the
institution of the church. Our traditional language is fine, thank you very much. Or
perhaps a different cause for anger is the feeling of been tricked or misled. Whatever the
cause, you’re getting a little uncomfortable with where all this is going.
3. You’re intrigued. It sounds like perhaps we’re saying the whole system is wrong, and
while you don’t have all the facts yet, you cherish the details of the Word above your
traditions, so you sincerely want to understand more.
Over the course of my investigation, I fell into the second category. I felt a bit duped. Why
haven’t we ever been taught this stuff? For me, personally, the fact that the words church (kyriakon)
and assembly (ekklesia) are superficially synonymous is not good enough. Not even close! Meaning
and usage are too different in this case. From where I sit, the system appears fundamentally flawed,
being built on a known falsehood. Regardless of how much we cherish our notions of church, I can
only conclude that we are long overdue to get this right. Many important things are at stake, including
the integrity of divine revelation. “The words of the Lord are pure words; as silver tried in a furnace on
the earth, refined seven times” (Psa. 12:6). I want a pure Word without bias rather than “invalidating
the word of God by your tradition” (Mark 7:13). The whole Bible is inspired, but ekklesia is in red

letters. Jesus was the first person to introduce the term in the New Testament, and I believe He was
intentional in His selection of words. Let us not pretend to be wiser than our Master.
In summary, the ekklesia was by definition a governmental assembly. Therefore, the authority
and function of the assembly is fundamental to properly understanding what Jesus inaugurated in
Matthew 16:18. If this chapter is true, the thought of willfully continuing to play church rather than
“shouldering our responsibilities” as duly summoned representatives of God’s ruling council must
become abhorrent to us. Let us repent, and cooperate with God in the administration of His kingdom
on planet Earth.
If you are uncomfortable, so am I. Believe me, my sensitivities are heightened. I realize the
position this puts me in, but I assure you, I have no axe to grind and no desire to launch a diatribe
against church. I simply want to discern and reclaim the original intentions of Jesus. If you are with
me, then in a spirit of humility and boldness, let’s press ahead…
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www.smithsbibledictionary.org
Likewise, Liddell and Scott state, “How this Greek name came to be adopted by the Northern nations, rather
than the Roman name ecclesia, has not been satisfactorily explained.” — R. Scott, and H.G. Liddell, An
Intermediate Greek-English Lexicon (Clarendon: Oxford University Press, 1999) p. 458.
28

Smith's Bible Dictionary, www.smithsbibledictionary.org
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1 Cor. 11:20, “Lord’s supper”; Rev. 1:10, “Lord’s day”

30

References in secular literature dating back to 1297, 1360, even Geoffrey Chaucer in 1390, employ “chirche”
as denoting the building. Associations were likely made by virtue of pastoral admonitions such as, “But if a man
does not know how to manage his own household (oikos), how will he take care of the ekklesia of God...I write
so that you may know how one ought to conduct himself in the household (oikos) of God, which is the ekklesia
of the living God, the pillar and support of the truth.” (1 Tim 3:5,15)
31

Nearly all modern translations of Scripture harbor this error, including: KJV, NKJV, NIV, NASB, NLT, ESV,
CEV, NCV.

32

For the highly regarded Wuest translation, Kenneth S. Wuest explains church thus: “The word ekklesia
appears in the Greek text where this word is found in the translations…The word ‘assembly’ is a good one-word
translation of ekklesia" — Kenneth S. Wuest, Word Studies in the Greek New Testament, Volume III, Vocabulary
(Grand Rapids, Eerdmans Publishing Co., 1973) p. 27
33

“In fact the word ‘church’ is not found in the Greek New Testament, nor was it used for some two hundred
years after the New Testament was written.” — J.A. Shackleford, Compendium of Baptist History (Louisville:
Baptist Book Concern, 1892) p. 23-24. The antecedents of ‘church’ are considered Late or Medieval Greek. In
other words, you can’t reverse engineer them into Scripture.
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Psa. 127:1
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Solomon: Prov. 30:5-6. Paul: Rom. 3:4. Jesus: John 6:63, also 7:16
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Winston Churchill, The Second World War, Vol. 2: Their Finest Hour (New York: Houghton Mifflin Co., 1949),
p. 339
37

For example, it is hard to imagine that a doctrine as central as “grace through faith” could be lost for centuries,
but it was. So God used Martin Luther to recover this truth, launching the Reformation. A more flagrant example
of human error is a Bible published in 1631, nicknamed Wicked Bible. This reprint of the KJV contained about
1,500 misprints, including the omission of the word “not” from the command: “Thou shalt not commit adultery.”
The remedy was quickly addressed. The printer lost his license and was fined.
38

“...both in its original Greek and Hebrew usages, that sense (of a body of people being ‘picked out’ from the
world) was not exclusive, but inclusive.” — William Barclay, New Testament Words (Louisville: Westminster John
Knox Press, 1974), p. 70
39

Acts 19:32, 39, 41

“Sunago: “to assemble” (sun, “together,” ago, “to bring”, is used of the “gathering together” of people or
things; Sunagoge is, lit. “a place where people assemble...the building standing by metonymy for the people
therein” — W.E. Vine, Vine’s Complete Expository Dictionary (Nashville: Thomas Nelson, 1996) p. 42.
Together, these words occur 119 times in the New Testament, which means they were certainly common and
accessible enough to be useful if this is what Jesus intended.
40

41

Oskar Seyffert, A Dictionary of Classical Antiquities: Mythology, Religion, Literature and Art (New York:
Macmillan Company) p. 202. Text available online through Google Books. Other definitions of ekklesia that are
helpful to understanding its governmental function: “An assembly of citizens summoned by the crier, the
legislative assembly.” (Liddell and Scott, A Greek-English Lexicon); also “An assembly of the people convened
at the public place of council for the purpose of deliberating” (J. H. Thayer, A Greek-English Lexicon of the New
Testament).
42

The Septuagint, also called LXX, is the Koine Greek version of the Hebrew Bible. Translated between the 3rd
and 2nd century BC, the LXX was held in great respect in ancient times. Philo and Josephus even ascribed
divine inspiration to its authors. Since Koine Greek (along with Aramaic), was the common language of Jesus’s
day, the pre-Christian Septuagint provides invaluable insight by comparing key words and concepts between the
Old and New Testament.

43

Though this claim is disputed by some, a number of strong arguments are in its favor, “because, to some
circles of Greek-speaking Jewry, it replaced the Biblia Hebraica, and thus became their Bible...In a historical
perspective, it became, to an even greater extent than the Biblia Hebraica, the Old Testament of the New
Testament...Until the process began which insisted on monopolizing Hebraica Veritas as the only authentic Bible
text in respect of the Old Testament, the Jewish Bible was in fact both the Hebrew and the Greek text.” —
Mogens Müller, The First Bible of the Church: A Plea for the Septuagint (Sheffield: Sheffield Academic Press,
1996), 115-16, 120-21.
“It is clear that for all NT authors the Greek texts constitute authentic and authoritative Scripture, and that for
most of them they are their only source...As well as providing direct quotations and recognizable allusions, the
LXX exercises a profound influence on vocabulary and style, though this varies from writer to writer and is not
all-pervasive.” — Jennifer M. Dines, The Septuagint: Understanding the Bible and Its World” (London: T&T
Clark/Continuum, 2004), p. 142-43
“Most of the Old Testament quotations in the New follow the text of the LXX in one of its known forms.” —
Natalio Fernández Marcos, “The Septuagint and the New Testament,” The Septuagint in Context: Introduction to
the Greek Version of the Bible, trans. W.G.E. Watson (Leiden: Brill, 2000), p.265
44

The word qahal is found in the Hebrew Old Testament 115 times. Of the 74 occurrences of the word ekklesia
in the Septuagint, 66 are translations of qahal. Thirty-six times, qahal is translated as sunagoge instead.
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William Barclay, New Testament Words (Louisville: Westminster John Knox Press, 1974) p. 69-70
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Oskar Seyffert, referencing Aristotle’s Constitution of Athens — A Dictionary of Classical Antiquities:
Mythology, Religion, Literature and Art (New York: Macmillan Company) p. 202.
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William Barclay, New Testament Words, p. 70
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William Barclay, New Testament Words, p. 68

